ACKNOWLEDGEMENT

were kind enough $0 read the manuscript at the initial stage and they put
forth usefal suggestions. To both the litteratewrs goes my gratitude. But |
am especially gratefisl to the renowned Sufi scholar Prof. Dr. Annemarie

A special word of thanks @0 Syed Tassawar Hussain Shah
from all of us because he has agreed to get it printed and published at his
carliest.

S d¥E g

Y N S

Contents
Foreword - Prof. Dr. Anne"mm'e_ Schimmel
Introduction ' '
Divani Bahu
Notes



g Forewoi‘d

SULTAN BAHU has been known for three cenfuries as the author of the

 beautiful Punjabi siharfi, but few people were aware that he is also a poet in

the Persian language, Here is his Persian Diwan, alongwith a translation,
andwehopelhatthcmrmllsaelnwmmh his Persian follows the
patiern offclkpoetrygntlw?akxs(amlangmg& Sultan Bahu takes over
ideas and even formulations from the classical Persian masters, and from
certain turns of his poetry we can guess that he was familiar with the verse
of Hafiz and of Maulana Rumi _ authérs who have been dear to the Sufis
of the Subcontinent for centuries. He is well aware of the traditional ascetic

- attitude vis-a-vis (he “world”, this ugly carcass which, as the carly ascetics
- of the Arab and Persian areas knew, is only visited by dogs, and he warns

his listeners not to attach themselves to this perishable ugly thing but
concentrate upon God alone, the only One who has real existence, the only
Beloved in the Universe. It is not swrprising that the poct lakes over the
vocabulary of Wahdat al-wujud and sces that “Everything is He™, as did so
many Sufis in Sind, the Punjab, and elsewhere. Interesting are the last
pocms of the Diwan when hie invites the listener to undersiand the stages of
kufr, of “infidelity” _ such remarks arc found time and again in Sufi
verse: what appears to the sober, orthodox believer as infidelity is in reality
the deepest expericnce of the Truth. Did he know the verse ai the
beginning of Sana'i Ghaznawi's Hadigat al-hagigat that “kufi- and iman,
infidelity and faith, are only the doorkeepers at the castle oflhe One, both

.altﬂs'ung His Unity?”.

With all his knowledge of the classical Sufi herilage Sultan
Bahu's verses are not as 1 mentioned, truly “classical”. They werc
pmbd)lv meant io be sung, Just as similar verses in the regional languags
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o Sindhi, - Siraiki, Punjabi __ were used Tlm would accomt for the
repetitions which arc found frequently, and it may also be the reason that

grammar and rhyme arc used somewhat carelessly, the words had to be

fitted into the swinging rhythm of an infoxicating song, and that makes at

times a proper (ranslation difficult. There are verses which defy proper

inlerplqalionaltmughﬂm sound very simple: but this is a phenomenon
we_ observe in the verse.of Sachal Sarmast, Shah Abdul Latif or Bulleh
Shah as well, TheSuﬁpoctpoursuuhlslmerallsalﬂsaghs.kmgmg
forlusBelowd The poctry of Sultan Bahu is not the poetry of an
intcliectual lhmlw but little sighs of the heart, and we are grateful that they
are now available thanks 10 Professor Hamadani's unceasing efforts!

.- Anncmarie Schimmel
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Introduction

Hadrat Sultan Bahu
The Sultan al-Faqr and Sultan al-Arifin

Hadrat Suitan Bahu is onc of the most renowned Sufi saints of the

 later Mughal period in the history of Indo-Pakistan sub-continct. He
,iéoﬂmcalled&dﬂnﬂAriﬁn(ﬂwSullanofgmslim)inﬂmSuﬁ

circles. His ancestors belonging o a tribe of Alvids called Awan and
omungfmmAﬂxamM(Afg!mﬂan)hdsﬂMm the Soon

" Sakesar Valley' of Khushab District in Punjab. His father. Sultan

Bazid, had served in the army of the Emperor  Shah Jahan as a high
ranking officer and so in recognition to his scrvices he had been
awarded a jagir in the Shorkot area. The family migrated to the place
and setuled at Qalai Shorkot, a seiticment at the bank of River Chenab
(now in District Jhang, Punjab). Hadrat Sultan Babu was born there,
probably in 1628 A.D.

Even in the carly childhood. it was perceived by all thosc around him
ﬂmaslmng:hgllshmeupmhisfanewhidioompcllede\cnﬂie
mmnomm:mraywba’mnusmgndmmmam,

.Muhammadslﬁsmgeﬂmhlsmmee His father died when .
hc\mspslaclnldlmhnsmlunhkam remained alive Gl he'

was forl) vears old.

Hlsmherm-mtlhsmmnmha\thmnlmlar '
beansehewasomnfoundmderﬂleuﬂlmofmmslamslt



sccms that his education remained informal to the end. Whatever he
cxpressed or wrote after-wards, it was in the light of his own spmtual
vision and knmvbdgc

His mother taught him the essential Sufi exercises of dhikr (mvocauon_
of Allah and His Names) and he probably needed no more guidance

aficr that. He was initiated to walk the path of Sufis intuitively, His
spiritual experiences and vision enriched his mind and spirit with so
much knowledge that be far excelled his contemporary Sufi masters
and Sufi peets in Tasawwuf (Sufism) and Su/uk (all about the Sufi Way
andusstauonsaadsma) In a book he remarks:

Though we have little of formal learning, / Yet the spirit has been
blessed with holiness by esoteric knowledge.

In fact he may be called a born saint.

He got married in his early youth and twice or thrice afterwards and
had sons and daughters but all this did not deter him from his’ dervish

wandcrmgs, to visit the sacred places and look for the spititual
company of his fellow Sufis. :

He may have met many Sufis and visited many tombs of the saints but
he did not come across a Sufi teacher of his own calibre.

At the age of lhlny be had an extraordinary vision in which he saw
Prophet Muhammad (may peace be upon him) through the spiritual
recommendations and support of Hadrat Ali and Hadrat Shaikh Abdut
Qadir Jilani. The Prophet himself took his bay 'a#® and allowed him
to pass on the Sufi teachings. He often mentions in his books about his
presence in the -spiritaal meetings presided by the Prophet himself.
However, in the treatise “Of the Spirit” he calls Hadrat Shaikh Abdul
Qadir Jilani his AMurshid (spiritual director). He is always lavish i in the
praise of Hadrat Shaikh and calls himself Oadm In his eyes the
teachings of the Qadiriya order were most effective for the spiritual
development of the disciples. But at the same time it is evidently clear

~that by the Qadiriya order he mns the one that he himsclf  -

: repfesemed He mu “Sarwari Qadm
R

Durmg the same peridd when he was a young man of about thirty. thc

war of succession between Dara Shikoh and Aurangzeb was fought.
His later writings are sufficient proof of his moral and spiritual
alpponforAnmngzebwhowmandbecamcthe Emperor. He himsetf,

_however, nevercamdtohaveanyconcemmﬂlthcomnorthc

colirtiers.

- All his life he kept travelling to the far-flung places initiating disciples

and passing on the spiritual knowledge and wisdom to the seckers of
truth. He might have written most of his books during such journcys.
He never made a permanent bhanegak during his life-time.

Sometimes he fell into ecstasy and passed his days and nights in the
state of absorption. Many places are still remembered and vencrated
wha_ehestayedfmmhngorshoﬂperindslocmteuqﬂamin

“Mmaqlb: Sultani™ a few of his journeys lme mmoned.

His travellings in Saraiki region upto Sindh, his journey o Delhi
whuehemettheEmpemrAumngmbmtheJamtheaMhs
visits to the tombs at Multan and othex cities have been indicated.
He died in 1691 AD., at Shorkot where he was buried close to the
bank of the river. His body had, however, to be transfered twice to
other nearby places due to the floods. Now the place he lies buried
under a beautiful tomb is catled Darbar Hadrat Sultan Bahu (District
Jhang, Punjab).

He wrote many books in Persian®. He also wrote ghazals and poems in
Persian as well as Abiyat in Punjabi®. His Punjabi poetry contains
spiritual fervour and passionate expression of the cxalied state of
Divine Love. One is transported to the spiriteal domains while one
listens 10 his Dohas’ in a melodious voice of the singers. About thirty
epistles, treatises and books are still available. Almost all of his works
have been written under inspiration in a style peculiar to him, Most

:1;Men he uses “scatter method” diffusing Sufi doctrine and the melhods

of mmtnal realisation in his writings.
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He was the greatest teacher and propagator of Faqr (spinitual poverty)
which is the shining guiding star in his tcachings. He may be
considered one of the great Revealers in the history of Sufism.

His dargah has always been sapervised by the Sajjadah Nashins of his

own family. The present Sajjadah Nashin also belongs 1o this line.

It is strange that his ame rosc and spread world-wide afier his death.
Only recently the scholars have turned attestion to present and
micrpred his doctrux: in a sysicmatic way. The scope to edit. translate,
sicrprel and transaun  his works is <till very vast 1t is hoped that the
ncst generation of Sufi scholary and teachess wll continue 1o perform
this tremendous jeb more efficicnily.

1 quolc the verse written on the wall of the mosque adjoining his tomb.

O mobie Sultan Bahu! in the realm of reality, you are perfect;
Help me in all the spiritual states ___ in interiority as well as
in exteriority. ‘ . .

Divini Bahu

Divani Bahu of Hadrat Sultan-al-Arifin Sultan Bahu contains fifty four
ghazals (Persian odes). A few editions of the Divan have already been
published but the one laicly published by Hadrat Sultan Bahu
Academy' has been used for the tramslation into English. RA.
Nicholson in his preface of the “Selected Poems from the Divani
Shamsi Tabriz” remarked: “My translation seeks to reconcile the
claims of accuracy and art: it is therefore in prose™.” Then according 1o
Anncmarie Schimmel “the vocsbulary of even the simplest verse” in
mystical poetry “is highly charped with meaning and can thereforc
barely be adequately translated imio any other language™> The
translation of even prose works of classical Sufi masiers is so difficult.
M. Ghulam Qadir, the transiator of Dhakhirat ul-Muluk, 2 well-known
Sufi book in Persian, has visiualized such an attempt similar @ the
flight of a sparrow in the company of a falcon or the walk hand in
M
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hand with the wind or the pmiinplion of one’s generosity as bountiful
as a cloud. He concludes that a task like that cannot be accomplished
without divine inspiration and help.* When [ ventured to translate the
Divan, | had all these useful suggestions and wise sayings in my mind.
In spite of that I very humbly undertook o scribble, beginning “In the
Name of Allah, the Compassionate, the Merciful”. Like a “fool of
God” I just assumed to bear the “trust”.” The outco:.c is the prose
translation of the Divan of Sultan al-Arifin Sultan Bahu.

Hadrat Sultan Bahu strictly follows the tradition of mystical poetsy
which has enriched the world literature providing remarkable and
immense examples of the most sublime love pocms. One can sce sonic
traces of influence by Saadi and Hafiz and even Amir Khusrau upon
his ghazals but on the whole he seems to be as ecstatic, jubilant and
expressive as Hadrat Maulana Jalaluddin Rumi. His rapturous moods.
spiritual enthusiasm and ethical standpoint bring him close 1o Hadrat
Maulana, “the supreme mystical poet of all mankind”.® Again his

‘thought system is also the same which distinguishes the Sufi pocts of

all ages from other bards and lyricists. R. A. Nicholson has quoted
Von Kremer who said of the Sufi poets: “The real basis of their poetry
is a loftily inculcated ethical system which recognises in purity of
heari, charity, sclf-renunciation and bridling of the passions, the
necessary conditions of cternal happiness attached to this emanation of
all things from God, and their ultimate reunion with Him".”

Hadrat Sultan Bahu believed in wahdatul wujud (Oncness of Being)
and in his prose and poetry he expressed this view openly and
carnestly. Even in the first verse of the first ghazal he declares:

1 know for sure that in this universe is no object of worship
but He.
Hg alone exists in both worlds, He alone is the goal.

" And then

I say One; [ seck One; :

1 plant Him like a rose in my heart.

I find Him One and

find none else but “He™
Like all the Sufi poct-teachers he never forgets that he is a Afurshid
(spiritnal director). Even when he is expressing his feelings. he is



mchmg'l-lcdlgaandtemhs Hcteacmand-np He invites and

mllsthesaekmofumhtogalhrmtthnghallofthemm:d :

in order to learn wisdom and reccive blessings:
Come away nry wise friend, let’s go to the tavern.
Drink decp like a man and remember nothing else but the
- goblet and the glass. -
Pwlthpnyer-mgandgetthegubu
Cleanse your heart and soul
and don’'t be clever.

Heu&&e"dimipismﬁhdaldnTmminﬂnedqxhsoftm}r
. . ;- come close t0 your own seif,
soe the abode of the Beloved inside your own soul.

.. Giisiead, know your beloved nearer than yoursclf.
- Miake haste, don’t be unaware of the beloved™s nearness.

Again, like 3 the seachiers of the Path, the persuasions and wamings
are mingled ia his address:

O mas of God, if you seck the way of God,

then sach as it is, it’s nothing but troubles and torments.
O friemd, what clse is there but torment;

this is the way of purity:

no one is accepted but those who are poor.

But most of the time in his ghazals as if setting an example, he is
lalking of his own moods and spiritual states and stations (waridat and
ahwal-o-magamai). He speaks of love as a dominant passion of his
spiritual naturc. He can saerifice his life for that: ‘
Intoxicated with His love,
I've washed my lmndsoftheumvcrse

I’'m drunk to the soul:
I'm sporting with my life in the bazar.

O Friend, intoxicated with love, - -
I’ve become oblivious of “this” and “that”,

X

I've girdied my koin and
I’quﬂmg' with-ylikinlhebazar.
I'H take & goblect from the tavern, I'1l certainly drink decp

that I become froe from world and religion,
that I cast fire into this world.

”«I . : N
Sometimes the pein and pangs of scparation seem to him unbearable
hnhemﬂdﬁaﬂmlhmghaﬂthansdﬁumdforlhe

- w— lovers:

- I suffer every moment the pangs of scparation bul the
Friend remains unconcerned.
I have no refage but him
Illtlleandmmsu:mncemed
_ T know the ways of love; 1 go through the pangs of pain
I'm fascinated by the beloved face but the Friend remains
anconcerned.

He is steadfast in the love of Divine Beauty:

From the longing of the sonl

I seek the Beauty of Allah.

In every saying I seck the Beauty of Allah.

I am not all aware of before and after:

from this and that I seck the Beauty of Allah.
Though drunk with love of the Friend of friends,

1. even intoxicated, I scck the Beauty of Allah,

'_l‘lmismmherwayoﬂoveforus:
in every atom, I seck the Beauty of Allah.

& " Now, some hints about his language and style. Sultan Bahu has

gencrally adopted the usual mystical language and the style of Persian
Safi poets. Bul his language, though well-phrased like that of Maulana
(Rumi), is not well-chisclled and polished yet it has its own grace,
ardour and attraction. It assures the reader of poet’s sincerity and trust
in his belief. He himself was aware of the ongmalltythoughseemmgly
inclegance of his langwage and style:

Aw&w&lhlsFaqusbo&smunwmﬂl
and Incks savour but it is, in fact, all like butter and honey.
Andlkm'hmepouryseemstobenpewuhkmwledge 7
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and leaming are at a remote distance from the Divine
_ presence™.”

Hisinspimionumemhimﬁunthemedm}leﬂmdmn
the celestial level and sang of the Love Divine.

_ bat the high ambition of the Gnostic (takes him away)
from place to the Placcless.

Elsewhere he claims:

None can possibly reach the station where [ reached;

I am the great falcon in the celestial realm: no place for
poor flies;
no way to the height ‘

Note even an angel can get there; that is not a place for
mere desire.'°

Again in a stanza of Panjabi si-harfi:
lamllngmlﬁ!om,[ﬂyindtsphaesoﬂ)ivim

gencrosity. ‘
Whatever [ utter, is like kan (Be);
I can change the movement of destiny.
Plato and Aristotic are nothing to me;
thousands and millions of the wealthy and generous
aobles like Hatim ‘
stand just like beggars at Bahu's gate "

Poets are generally considered to be the pupils of God (Talamiz wr-
Rehman). 1t is because the source of mystical as well as poctical
experience is the same. Both have the same characteristics'? because
the spiritual intuition and the poetic inspiration seem © be alike
though the Sufis claim fo enjoy union and communion with the Divine

_ on a higher plain. Manmy Sufis have recorded their dialogues with

God."’ They profess their books to be heavenly inspired like the
Scriptures. But Hadrat Sultan Bahu claims for himself the higher level
of intuition and revelation among the Sufi authors.

ik, NERRESRLST e Ty

_ Naushera (Soon Valley)
" 01.05.1996

“Most of the clects and authors write books through
inspiration (ilham) and this Fagir writes books after having
been honoured by the presence “before Muhammad, the
apostle of Allah (May peace be upon him), and blessed by the
nearness to God™."*

It is the same with the poems of this smal collection {the Divan). The
spirit and form is traditional as well as classical. For the devotees of
his dargah each verse bears special blessing and baraka of “the
Compassionate, the Merciful”. The reading exalts the soul and the
disciple is transported to the higher plains of spiritual reatm. This is

 the poetry of a great Sufi teacher and poet and may, therefore, better be

studied within the context of meaning and purpose of his Sufi thought
system, This dictum of Dr. Samual Johnson is as true of Sultan Bahy
as it was of Rumi: “He (Rumi) makes plain to the Pilgrim the secrets
of the way of Unity, and unveils the Mysteries of the Path of Eternal

Truth”,

Prof. Syed Ahmad Saeed Hamadani

19



Divani Bahu
(Translation)




(D)

Ihnwfu’mthatmﬂnsmvaselsnoobjectofworsh:p
but He.

He alone exists in both worlds,
He alone is the goal.

If you hold the Sword of “No”, come slone; there’s no
T oy, ,
Seek not help but from the Hagg
fmnoneelseistleﬁwhblnnﬂe.

Wuh“No"neyteall,nyAlhhandseekAlhh
Turn your gaze to Oneness -
for nothing is needed but He.

He is the First; He is the Last;

His theophany is manifested in all.

Haqq has revealed Himself and
there’s nothing else but He.

Myfnend,dmolveymnsdmene,

say not Two or Three.

He is the One, the cherished goal.
None exists but He.

He is He; He is the Truth, He.
I know none else but He.
Heis He; He is the Truth;

' I call none else but He.



@

I say One; I seek One; . ‘ ‘
I plant Him like a rose in my heart. Come, soul-burning Love;
I find Him One and let me burm myself in your fire.
find none else but “He”. ]fym;mme,it’sgood
h otherwise I will bun myself in you.
I roamed through the world;
found Him ___ He, the Truth, He. £ You burn the scum and straw
I called One, I saw One; and glow withinme. _
I saw none else but “He™. For once at least turn to me:
, , let me burn myself in you.
I’m the sympathiser of myself ' o
I have nothing with me but “Ya Hs™ :
I have tied up my heart and spirit with He My place is the Placeless World,- but
. none else but “He™ . smitten with grief I lie in prison.
Now I’ve turned towards the Truth,
{ come, |
v let me burn myself in you.
E 21 1}
) Now I talk of great men;
o 1 » and seek the Beauty of my Friend.
I seek the Truth with the Truth;
. come,
e let me burn myselfin you.
I've bound my heart with the Friend,
I've washed my hands of the if€’s hope.
- Like the drunkard I’'m drunk,
come,

let me burn myself in you.

| ‘ ' sEhKS
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1 am playing the game of Love;

1 plunge myseif into danger,

Iikemelbldmyhadumgh

Dmbtlen,loﬂ'u'mymdfmﬂledangamsmceoﬂhe
Friend.

These are strange times, my friends!
If you share my grief, know that
1 offer myself in the dangerous service of the Friend.

I've tied my heart with the Friend’s locks.
Fm'tymgmysdfl’mmsmhecstasytlm

I've lost both the worlds, and now

1 offer myscif in the dangerous service of the Friend.

Smitten with heart-felt grief,

I’ve washed my hands of life’s hope.

If you share my grief, then become aware that

I offer myself in the dangerous service of the Friend.

Agam 1 phmge in the perilous service of the Friend
offering my head to the Beloved.

What a pleasant task! ,
I offer miyself in the dangerous service of the Friend.

L2 it 24
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I’m playing the game of Love,

I’m sporting with my life in the bazaar.

I'm following the path of the men (of God):
I’m sporting with my life in the bazaar.

Galloping my horse I have come in the field;
you know not my secret.
I am proud of taking pride.

I am sporting with my life in the bazaar.

I drank from Love’s cup
I died to my own existence. )
' I’'m sporting with my life in the bazaar,

Intoxicated with His love,
I’ve washed my hands of the universe,
I’'m drunk to the soul: _
I’m sporting with my life in the bazaar.

O Friend, intoxicated with love,

I’ve become oblivious of “this” and “that”.

I girdled my loins and -

I’'m sporting with my life in the bazaar.

EEEER
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Come away my wise friend, let’s go to the tavern.
Drink deep like a man and remembernothngelse
but the goblet and the glass

" Pawn the prayer-rug and get the goblet.
Cleanse your heart and soul
and don’t be clever.

Are you clever? So what?
You are still worthless;
be mad and become a man.

You wear Poverty’s dress and do not drink!
Why do you try to cheat?
You only tell a story!

Free yourself from fiction and fable,
none but the mad or men can walk this path.

Come forth like the intoxicated.

Why hide yourself?

You can’t be drunk without the drink.
Step into the tavern

and take a drink despite old age.

Come here in this valley; alone, all alone.
“He" is the One; “He” is the Guide.

»

Here you will be happy for ever.
Fear not my friend,
and be a manly man.

Why say “n0™?

Seck Him with His aid.

Why follow others?

Call Him like the drunk: “He! He' He!

Drink your wine like drunkards,

renounce “I” and “we” O friend!

O friend, seck Bahu __- the master of the tavern
called out, “It’s s time!”

F ok
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An idea came into my heart: 1
IslxmldthrowawayﬂusSuﬁmamle
and discard the rosary

and fiing afar the prayer rug.

Ishwldﬁrowawaytherodandtwthedr&ssofpunty
Andﬁeemmlfﬁomsdf-eentredms
anddMUythehOuse o

Letmegotothedesenalone
and free myself from myself
I drink my blood

ru_mamﬁ&nmmrumydmkdeep
ﬂntlbeeomﬁeeﬁomwoﬂdandrehgxon,
that[castﬁremtlnsworld

Illbecommpmredbymyhend
I’ll follow Majun.

I'll go alone in the desert

and speak of selflessness.

As you show yourself in me
my heart cannot brave it.
-Sick in body and soul .

« i .
M = — eo—t .1 Ak A Bl 1o

I"ve made friendship with my fiiend
and follow the friend sincerely;
ﬁmllu'elluwalom

butigo |

SEEEE



(8

M
N Oking! .
I suﬂ‘erewrymon_mntthe pangs of separation Exalt your loyal followers. =~
e buﬂ)eFﬁdﬂl:;nmnsunoomuned ForYouaretheLordandMaster
have no refuge ‘ . hower mercy uponyour suﬁ'enng slavm
but the Friend remains unconcemed. i v ° your ,
- _ : o ‘ | : LetmymndheaItOOmeclosesttoyourself
Buming in thet fairy’s love I boil within myself thm your followersbyyt)ur pal‘tms
My today’s task is lost
but the Friend remains unconcerned.
- : ' There are physlclans mdwd
: . . ' but they don't know
In my view I am rational, people regard me mad. ©* any medicine for us. -
I am like a goal (for the arrows) By alook of mercy - -
_but the Friend remains unconcerned. : cureyw.ratlmgfrlellds' .
I know the ways of love; Igothroughthepangsofpam. Inl for I ﬁl 1
ongmg you weeppro 5°Y
I am fascinated by the beloved face . outofpmnforyou
but the Friend remains unconcerned. Iwail __cast alook ofabundant mercy
on those. who long for you. o
Someqiglnlsln!lovertum&egﬁmeandmysecretscome o o
out. o _ 1, a poor fellow_ cherish your sight:
I offer my head in Love’s perilous service ‘ I, a poor fellow lie awake at night.

‘You should not be so cruel to your dervish!

Iunthetrmﬁwndandshallnotforsakemyl"nend
Every moment my heart bleeds
but the Friend remains unconcerned.

YT L1
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Welcome, cup-bearer with the cup of wine in the mormng.

Iyeamto seeyou .
welcome, cup-bearer.

There is no prisoner of love like me,
I’ve suffered trials upon trials of love:
thrice welcome, Light.

In my heart there is the dream of union-
on the road of expectation;
day or night I do not rest.

Welcome, Beloved.

No friend shares my wine of love.
Give me the wine; give me the cup,
Welcome, cup-bearer.

The soul has suffered much grief
owing to the pain of separation;
heart and soul be sacrificed to you,
O Sought-for, welcome!

L L L L
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From the_Tn_xth Exalted comes the announcement:
“If you love me, renounce all else.

“We are the Glerious,

We are the perfect in Glory,
We are the granting Lord,
seek Us from Us.”

“I am worthless

Free from ‘this’ and ‘that”;
I think of none else.

You think of me.

“I adore You,

I cherish You,

I love none else

and want nothing save your nearness.”

“If you desn‘e Union,
wail for Us.

Be Our friend,

and seek no friend,
but be Our friend.”

Lt 2 2 2]



an The friend cried around the Friend’s street.

‘ : I-lishpmdtongnewereparc}nd.
o &i II"ve'E"l | “ Where is that Endless Ocean?
Oﬁwﬂ,lmmbybve. _ : N i
whmnstlnmobeloved‘? : ,

Inﬁehmbwofmﬁmdaymﬂmghldndm
of blood, '

1 cannot bear the separation.

Where is the Prince of fellow sufferers?

My soul yearns very much to see my sweetheart’s moonlike
face. :
Where is that moon of the longing?

Our longing for the beloved

has surpassed all limits.

When can we find union with the beloved?
Where is the garden of emperors?

'E
T ? v
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My soul has no longmg except for the beloved. ' .
Where is the rosy face, : ;

silvery body, _
And the narcissus of the intoxicated?

The twig of my body has dried from drought;

my mouth’s stream has driedup. -

Where ic that rain-carrying cloud? -
Where is that cloud?

%




(12)

Tortured by a turmoil in our heart,
we have falien into this world.
Show us the face,

we long for the meeting.

O friend, ﬁ_way— from you

none is hopeless like me.
Grieved, we live

in this world in poverty and annihilation.

_ Don’t blame us;

don’t be tyrannical; don’t be cruel!
Make short the story ___

for we are exiled. '

None can remedy our burning heart.
We are helpless,
for we are friends without a Friend.

O friend, we complain,
separated from you _ Oh woe!
We are like Majnun,

confused and perplexed.

FEEEE
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O God!

. Be kind to me, for only You know

all my pains: save You
no one can help me.

I"ve fallen in your lane

sick with your love.

Treat me, o physician, who knows my pulse!
s0, please relieve my pain.

I did not see any physician like you in the world.
You alone

know the depth$ in the longing of my soul.

My suffering heart .

sighs and cries;
you alone know the depth
and soul of my love.

Who can fathom the state of the suffering but you?
Verily you know it, as you know!

*¥EEE



(14) Keep alive your heart in the hope for union.

will teil “Ascend!”
Aslsawmoleandfemuresontheface(ofmybeloved) you, g

I stood amazed and speechless - ,
fordremywbmndexpressnon : B

: mmefhsbmy :
' bemeleartomyhean,
Nows*mtwekps (do not stop)
ot that tatk

atisy rosycheeks

‘ nothmg siesidi 1o ts beaty exists in the world.

'No eyéscould ue in the world
s 1 Saw hsped‘ect beauty.

Verily, since { saw |
that beauteous face ‘ ‘ v
I think of none else

but that beloved, elegant face!

; E 313 17

Since I saw that beautiful face with certainty,
I do not see anything
but his beauty in my lmagmatlon

0 foveﬂ Jook for ever at His beauty
so that you yourself become 7
" beauty and “mole” in the world.
© _

At some time the Creator ___ exalted be He!



(15)

O way-farers! make your foothold sure.
O sincere peoplet-
Seek the path of blames.

Nobody seeks such a path save the sincere ones.
Be always happy in the company of the poor.

Péverty is the only provision for the poor;
the sincere come to thepath
shedding blood.

The ascetics and worshippers left behind this world,
but the high ambition of the Gnostic (takes him away)
from place to Placeless.

See the beneficences of the Gnostic on the path,
he has annihilated himself in the Friend
who is Traceless.

O friend! be brave on the path of love,
for to risk one’s life is the game of lovers.

ki
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Esalted be Allah, what a beautiful face the beloved hast— -

- As [ saw his beauty, my heart tumned into a rose-garden.

Like the sun my spirit was illuminated,;
all the mysteries became visible.

When my heart perceived that light of illumination,
1 was elevated and agreed that

“There is no goal in both worlds™.

“He is Allah, the One™

- That is enough, O friend.

“I” and “we” vanished
and only He Himself remained. _
Nothing but the colour of His face remained.

Every moment He shows His image:
He shows the uniqué splendour of His form in the Friend.

Prostrate yourself before the Beloved.
Be always an intimate friend '
with Him, Bahu!

EERER



)

Nobodyunﬁyconﬁdaﬂwhomdehvumymessngetothe

friend.
Andmformtl'lebaloved(saymg):
Do not be so cruel without limits.
O my friend, don’t kill me, the innocent; -
don’t strike dagger st the ailing.

Ammughm jate 10 the helpless, yet you oppress the

Why have you become so cruel to me?
Don’t veil your face.

For the pain nwhm i syouwbolmewsthemmment

O physician of the lovers,
glvenuﬁaelothehend

The weak, ldphubeggnseeksoppmon from you.

For God’s sake,
provide remedy to this suffering lover.

*EREE

(13)

Lovesevmmsmthdden,
| as we in the world.

Ah.(luﬁ)ﬁ'omthepamsofummeptedh T
lqmpmyettherelsnoremedy :

I could restrain from that imagination (of the be! . ed)”

but here again
themnunotmmylnml

Theblmkspotwasnnprmted
~upon my heart. .
like a tulip. '

- l-lowcmﬂd[enstaghnceatyou?

Ihavenostrength

TheFriendwillmmmI-ﬁsfaceﬁ-omyou
because to Him ‘
~ there is none else like you.

*EEER
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There is no other talk with the kind Friend exoept the
Union.

His beauty is unique; )

speak not of jessamine and curls and mole.

He called Himself Unequalied:
He is without need of anything.
To speak (about Him) in comparisons is immature.

You know the hand of union does not reach his hem.,
When your inteflect is defective
how can you talk of perfection?

He:sOneannedltbythewholeworld
the beloved of all the lovers.

What can be mentioned

save His Majesty and Beauty?

O friend, if you are a seeker, know the One whom you seek.
ThesoughtOne1sthesameastheseeker
what can one talk about more?

Bk kkk
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Many a time I told you my.heart, many a times:
don’t tumn around to these aﬂ‘alrs

You know nothmg of the pain caused by the sweethearts.

‘ Love is not easy:
these are difficult affairs.

If the self-conceited takes this path,
the thorns will pierce his feet.

In my heart,
you have not seen the place of ease.
Know for sure, there is nothing

but fires and flames.

There’s no talk in the path of love for the Fnend, '
- become pieces on His path
< hundreds of pieces.

g ' kR
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These affairs are difficult,
theseﬁssoﬂme, '
ﬂmmbemmdgmmngforthehurt

Aabngn-tth’shﬂishdwoﬂhyofh, |

Themmwofmylnnds,
aslsawﬂnMofllsuubhkesmka

Oneshmidpehfeﬁ:rone s friend;
. 1 did not see any other way
buttohydownqne‘slife.a_

E 2 L2 2

(22)

As 1 saw thl«liairsoflﬁs tresses as snakes,
my heart was torn asunder |

All the affairs of love are tough; 4
there“smown'g and groaning for the heart.

0} lgnorant man, don’t look at the Beauty of His Form.

These are not lights:
but all these are flames of fire. -

O my friend, don’t et yon;‘hean on the fair,
so that you may not suffer likeus, -

As we’ve renounced faith,

* what have we to do

with the Brahmans threads‘?

L2 2 1 L]
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Observe:
“He is with you whereveryemayl‘e"

| - if you've read it not,

80 and see it in the Quran.

TheTmﬁus,ofmse,verydosetoyw,
yet you kaow that 1t is far from us.

' Wouldyouodyhaveknowmtsdosenesstoym,
‘SO thatyouhadMgonethroughthe“otld

from door to door!

PR

Oﬁ'lmd,mrl’-'nends abodemnotvcryﬂr
A (true) eye is needed
. to see it properly.

LR L L

' Seetheﬁm!‘mﬂ: esahdbellel__“_present;
- ﬂowlpﬁﬂvmpan'mnmhwﬂ

- The'l‘tmh,ll-l-iaqq,u ;
'-“N(nulhnthemﬂarvun

. YoumotaaemBeuny

wnhoutmdght

- M:ﬁymmmandmdesm N

Cmnﬂnviay

| Couduntommnif

' ﬁﬁ%afﬁbm

lﬁﬂeywrownm ‘ |

Oﬁmd,kwwyuubdovednurerthmywrself
Make haste, _
, dontbewaofﬂubdaved’snem

L Alﬂlnﬂsof“l"md"We"mmbetween, -



(25)' .

,Thebenmrsheamscemmymemom-mhmﬁ“ ' 1‘ i

lddnxseemn butHisbeauty

Keep. myﬁ*omallexceptl-hm,
: sothstyonm:yseel-ﬁsbewty

‘IfyousaeotherthmﬂweTruth,coﬂsadu usnotlung.' B
'Certamty thenthenurronsrusty :

Rub wwsy t‘hﬂ mst ﬁ‘om your hean
" Polishit.
; 'Most mrdy theunpbllshed neverlmlong

O Bahw, relmmber“ u"meachbreath,
that you my m its nght in the dhvkr with cenamty. :

See the Besuty of Allah with the Beauty of Truth:
see the Friend, '
see the Truth,
see it not but with faith.

LEL L L]

(26)

When “Whithersoever ye turn” became the Qibla of Truth, "
I have no other direction but to the One
‘ towhom Tmth belongs.

The heut is cenamly the Sacred Mosque and it is my lela '

llmvenootherdesn'ethantoattmntoYourReahty

If you are 8 Gnostic and closely familiat wnth thé secréts of

Truth,

‘do not deviate from the path

.of Muhammadan Sharia.
Bahu, atways keep yourself occupied in the dhikr of “Hu
" Hu",

reput “Hu Hw" and “Hu Hv’
. the Reality of realities.

O friend, everyone keeps his prayer direction according to
his high ambition.

VYoﬁ should have the Qibla of Truth. -

kkERR
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Loveofthewudduthemofdletrou,
don‘tthmkththmaf)wmeﬁm

Howmad:mﬁvwbewhmnsmtevuhmng?

Itbehovumtob;adhunm.t,
attacleﬂilu.wil _

O friend, -mbuﬁ:endton,
dontmytbshw
ol ermor.

LI

(28)

" You will not be a Sufi with a faithful heart

as long as (one asks): where is the path of purity?
This is the path for those with purity.
But wherqfis it w:thout pain? '

: 'mls intended with “cruelty‘ is llberulon from “I” and

T e,

Where is the path‘of putity unless that

You get 1 rid of “I” and “we”?

_'-%;":.' lfwuanonthecloakofl’oveny so what?
S _‘Tlmnotlnngtodowuththedemshway

| Andwunyoudondudemah cloak

that is just to show off: ' ' '
whme there is vanity, there is no Poverty and anmhtlat:on

_Oﬂlend,youshowoﬁ‘w:ththedmshcloak

but where is your intention to repent from this idea?

n :Qﬁjieud,alw-yskeepupthecﬂrih-of“ uwnhsmcere T

heart: |
Bve every moment w1th Him ___ where are these
“Hus”" .

13T Y
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Youshowdﬁ'ymlrsel‘f self. -
“I am a Sufi;
“I am in the I.lnd of worshippers and ascetlcs

Hqﬁ' long will you coﬁstanﬂy,be self-conceited?
When will you get rid of dervish-cloak -
(and of the claim): “I'am a Dervish™?

~ If you know the myste:y of “Iness take the Path
don’t say agsin, .
“This is me”.

0 ﬁ'iend, it does not behove-you to say “T”
for “I” was said by iblis who said:
“T am (better)”.

O my. soul, .

why do you say “I” and “T"?

You come from a sperm and even then .
you dare to say “I”.

' ” T T
“ .

{
%

(30).

Do not say “I'" “I”” but say Ah! alas!

VA.h| Ah! Uh! Uh!

No one knows the longings of my heart

No one is familiar with ah, ah, uh, uh! -

No one knows the love in my heart;
Ah, what can I do?

Why did you turn me out?

Alasl Alas!

“You know the pain in my heart.

None else knows; : : .
I don’t tell it to anyone but you _ oh oh, ah ah;
how I moan and groan. ‘

A fnend may read my poem otherwise no one knows of my
inner state.
But alas! you tumed me out,

~ alas!

REL il
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- Framan“l’aomewtlthu_m f.»..
Alns, a thousands times alas! -~

A thousand times slasby me '
: Ah.atllwmdumesalas'

Ah,hh‘tkmw AT |

where dows the “T am™ dw:ysself-emtu'ed,oonieﬁom?
Wh-uc\ﬁwmmmecmm

. m.aﬁmmnﬂmm!

Aha,winu.mlamneghgemoﬂhewh,too
I don’t knew the Truth. \ |
Ah,aﬂlwmﬂummalas* _ ’
s ‘
-Wesawwwauwmdatewhatwem
We got a sar-ait the breast. :
Ah,lﬂlmwmdtlmesalas'

Where is the Friend, mymtunatanend, mySweetheut‘)
Now call “Friend! Friend!
Alss! a thousand times alas|

PP,

6y

Wespemaﬁfeumeoqﬂledangemuspath,
we found no purity; e
webecamemmdmorebewﬂdered '

'Whﬂweobtammnmshﬁ'omyourrubyhps?
Wcmwnﬁxmdedtoobtamtomwnh

Whonnyspeaktoyou?

That is not possible. ‘

Mwememmrelﬁmw-heamd
duetoourstate B

A “Thebdmdw:snot&wareofourhonour
- letusget overit.

lhveruelndapmmwherel’vebncomeMa;nun-hke

O fiiend, wnmyon lu_x\(e-bound yourheart with the friend’s
’ m : B



(53)

“Your wealth and your c.hlldren are only a temptatmn o

absolutdy true! - :
“Therefore beware of them™: there is no good in them

Wealth mdchfldrenbringhumans to Hell
no one is safe from that,

be they high or low.

No body belonging to the people ofnmne Truth
will attach himself to them;

attachment to anything but the Truth

is unlawful for the people of Truth.

None other than the sofitary one can enter the court of  *

friend.
get completely rid of wealth and children.

No one finds benefits from attachment to these two:
in short be a pauper
that’s it!

kekkk
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. -7?3"2"1‘he heart suffers from hundred of kinds of restlessnws

- of separation,
. Ifind no rest,
Ic.ryforhelp,
lweepandwanl

i 'l'o whom I may tell the truth
" 'no one knows the secret of my state.

I am tmore and more confused:
. Tery for help;
. T weep and I wail.

' Hundredsdfxdeaséométbmymind |

in the pain caused by my beloved.
~ > I burn like a censer;
~ Tecry for help;
~ I'weep and wail.

Bahu! repeat “Hu Hu” if you want union with the Friends,
~_without union I am distressed.
I cry for help;
1 weep and wail.

A thousand torments are in my heart but I tell it to nobody.
To whom I should tell what 1seek:
I cry for help;
I weep, I wail.



'lhemmmmﬂ!em
Ihuvelnbcnhnrfhend,
, Iamreadmdnmdm.
I-cry for belp;
Iwﬁwﬂ '

LD L]
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Fnends,laskyouwheremysweethunls
Thatlovelyomwhntookawaymyheut
wherelsﬂnﬂ

Omaydurﬁ:endswhokmwthewly
for God’s sake,

.m,marazwm&mﬁm

,Myﬂhmhasrucl:edﬂ\em’um,tﬂmeﬁwﬂs, |
- I amnesrdead.

Whuenthg&qeOfmybdoyed?

'Yhaskmewbomyﬂ'lmdls, , ,
dott'tyouknow? '
- Iinquire about the Friend “HelsAllah"

wha'ensthatand?

OlovmofGod,helptlnscomplmon.
Fxrstofall,ltmyouheasks

‘where is the friend?

*hgky
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Desire and you will see me, :
detach yourself and you will reach.

How delicious if you taste the honey -

honey is nothmg but the desire of Men of the Truth. 7'

Why do you ask again?.
Don't ask. :

fvou seek the path of purity, come!
T pah of the prophes i the lear sram

| are not free of all the attachments,
Ilfo?l;n you find union with. Him ___the Unique?

o] ﬁ1end, detach your soul ___ that is enough.
for Union is the ulumate goal.
Break away from the other.

e jend now,
Bahi, know the wortth of Frien s
detach from all that you may not be ashamed.

L PR L
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The way of love has no end, O friend!
Keep the hand from work,

annihil.ate&ourself in the way of the Beloved -
What comes out of these dithams and dinars?

If you are not single-hearted in His way,
you will never see His face
in this world!

“And in the two worlds” - who sees His beauty?
Sacrifice your life

for the tresses of that Friends!

What do you regret ___[the loss of] a piece of gold?
Hand over your soul

to the Friend. -

¥ Bkk
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The world is carrion,
mﬂmosewhoseekltmdog

this word came clearly

from the Prophet of the end of time.-

Why do you toil in it for the sake of carrion?
Trust in God! “He, God™ is friendly.

God gives you daily bread

Without your toiling and worrying;
Itiscarmion-
Whydoywarclewoundcamonﬁkedogs"

Noyoummudog.

You are a human being - :
whydoyoumpveforthesakeofwnon? R\
Human being! Beoomethecloseﬁmtdof the Dlvme Truth!
.lomtruthvmh’l'rutl;

Don’t bark like a dog in this penslmble abode'
This is a carcass and unlawful,
Join dog with dog!

O friend, don'1 gnash your teeth
like a dog because of carrion!
This is carrion

and unlawful

- like the gland of a gassabak!

299%%

(39)

Disengage youself from the mundane world:

- this is the beginning of the works of devotion.
~ Yes, it is the piety but it is also Grace.

“They who are detached are the biessed.
Find out the man of the Truth who is content.

' 'IOmydear howwouldtheGnoshceverwanderaﬂerthe

world.
The man who is detached, is amongst the blessed.

This world is in this universe
like the carcass in polluted water,

- whoever taka it, rts pcnson is sufficient (to kill him).

Whoever mustered up his high ambition
will find the Fortune helpful
so that he will be among the biessed.

Bkgkk
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Wish from God, O friend, whatever you want
for it is He who fulfils your need.

What is he who knows to burn all otHer than Him?
By God, he is the knower of secrets. '

" One, the Eternal, the Real, the Existing.
O friend, know that “All things are liable to perish”.

The wise advise that in the path of love
you must have patience.
Give up everything else.

O friend, abandon this perishable place:
turn your face to the Everlasting.

TTTY

(41)

It is fitting for me that I die before the beloved
for it is a mistake in friendship
to die separated from friends.

The lover should shed blood before the friends, - :
80 that he may find the beloved
under his very gaze.

Bahu, there is never another but e” in the world. All is
He.

No one but the friends understand
. this Truth. .

L2222 )]



@

I wear the Brahnms’ thread around my neck.
I must turn myseif into an infidel.

~ I know neither the way of Muslimdom nor what is The -

Way.
Therefore I just put the infidel’s thread round my neck.

I am ashamed of my faith.
I must certainly tur an infidel. -

Verily I've pus on the thread and become an infidel.
I'm constamly converting the believers into infidels.

This friend became an infidel and sold his faith,
Alas!
I put this thresd around my neck.

gk
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“The third stage is the Divine sccret, my dear,

43)

You know not even the first stage of infidelity nor what is
its way.
what the second stage of infidelity is.

 Thie first stage of infidelity became clear to the men of

“Beware__whatto say about it?

If you have known with certainty
to believe in the second infidelity, -
You need not ask again

-what kufr is.

none save the muwahid knows
what the kufr is.

I see many symbols in the thread of unbetievers.
Friend, be a kafir,
what’s this faith?

e



(44) .

Every body understands the first stage of kufr.

But who knows the second kufr?

No body except the elite know this kufr.
I saw many people perplexed about it.

This unbelieving is better than our faith.
It is not I who say so:
The gnostics have already said much.

O my friend, this kufr is the faith of elite.
How can the other than the elite
know it?

Whosoever faithfully knows the third ufr
That man of God

“becomes

an essential Gnostic.

T
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When (the Divine address) arrives, “Thou shalt not see

Me”, _
do not turn away.
Say, “My Lord! show me”.

Make haste.

" The Friend loves you extremely.

Do not be frightened
if such warning comes to you.

No one knows the secret of the beloved ones.
understand those secrets and do not turn away.

Look at the allusions of the lovers
and the coquetry of the beloved ones;
the friend’s rebuke becomes the address.

Friend, in the way of love keep your eyes open:
go and see the theophany of Truth
as clear as the Sun.

*kkokk
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Fnends,ﬂlewdiovelsnoﬂmghntymnnyandtoment
No one is worthy of it '
save those who are pure.

Ifymmkhw:yofpmﬁy Iookﬁ)nhepathoftynmy
For this purified path
uodyfwthosewho_mrm.

.

O man of God, if you seck the way of God,
thenmchultu,nsmtlmhutmubl&undtomauns :

Listen with the siricerity of heart
and then step forward,
forthewnyoﬂonismotherllnnsimitymdpmity.

Ofnend,whidsenthathntonnem

this is the way of purity,
no one is accepted but those
who are pure.

L2 22 2 ]
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There lmy be hmdreds of thousands companions but our

Frieng is One,
we saw no other intimate friend
ourbelovdiOne o

I seek closeness with nobody else

except that Friend .
who is the Real.

I would love only One,
evemfmanymaybeanachedtome

Ifﬁnaandsafhardsh:psbreak the relationship,
He will remain my only friend:
I saw loyalty from nobody else.

I have experienced love with friends,
I have not estrangement with anyone,
that is the only difficulty

I found no loyalty from thousands of friends,
forthereisOne

the only consoler, _the One.

Ll P 1
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O how nice is the face of our amiable beloved!
I never saw any one

like that full shining moon.

O my friends, I knew not what happened. )
That matchless beloved

stole my heart and took it away.

I am restless.
Burning has penetrated my soul.
Certainly, “He knows what is in the deepest heart”.

In his absence I am burning;
there is no rest.
I 'am confused like the “inhabitants of hell-fire”.

The lover wails much in the grief of your love.
You ought not be hard upon him,
O my sweetheart!

I TT Y

(49)

Mount Sinai became the place for Moses:
there you hear the revelation without veil.

For a lover the Mount is an ascent of the heart.
Every moment peace descends upon him from the Truth.

Heart is the centre: _
know, ‘heart is the Throne of God’;
this word reached us through the Prophetic tradition.

Cohsider the heart an egg for the human nature:

- It contains completely (all) the secret of the Divine Nature.

Know that the human self is the essential mystery of Allah.
Listen
I have told you this briefly.

Friend, man is the special treasure of God,
no one but the Gnostic knows this.
That’s it.

EXKE



- (50)
You, uninformed person, know not what Mount Sinai is.
Look at your heart, = o

| Get intoxicated on yow own Mouut like Mou:a, ‘
ssy, ‘My Lord! show me”, and see the theophany of God.

Ohhe-t,-ifyOulnvenobumingﬁre(inyourselt)
howcanyonseethelight of Truth with your eyes?

with his His ; ' '

- Say, “My Lord, let me see you™.
Come, you that shout (tike that)
so that you may be intoxicated
like Moses
and without consciousness.

LR L 3
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Lo, then you have not heard anything from a Sufi.

x-m'mmdw!ytom
Hurryup, '

and Jisten well to me:

' 'dﬁhatyuudoisse!f-conceit_

you have put on a new dress,

a turban on your head,

you look at your head backward and forward
.nmm.,mm«mm

Absorb this point in your soul:

- Look at the saying of this friend,

LA Lk 2 )
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~ When you don’t know about self-conceit,
go, and look at your mantle!

You wear the dress for pleasure.
None, therefore, finds you clear-sighted.

Dress up yourself in nothing else but piety.

That gives you the look of modesty, elegance and beauty.

If you want to be tranquil,
£0, _
throw away the mantle:
don’t take it with you.

O friend, if you want the robe of the fortunate ,
g0
and put on the woollen dress like a Suﬁ.

LA 22 2]
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Smlsteppedmthepathofyours,sweethw't
lvmﬁutlmdmewnhdeadhmknownothngoflt

<~ Hiow can that beloved be aware of my feellng‘?

Alas,’
mmmdaroundmdontkhow

' wahoscoﬂ'a:tme,lreabsolutelymerror

Howcanyoukmwthebunungmmyhart‘?
Ywdon’tlmow

My swectheart smefls the ﬁagrm of loyalty

* im each sigh.
Woe, alnmdredtnmeswoe' ,
to those ignorant ones who don t know

L
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From the longing of the soul
. Iseek the Beauty of Allah.
- In every saying B

: I 'seek the Beauty of Allah.

I see nm‘hingptherit‘han' HisFace o . e
- due to the love of the spirit:
I seek the beauty of Allah.

T am not all awmre of before and after;
from this and that
- I'seek the Beauty of Allah.

Notes

Though drunk with love of the Friend of friends,
even intoxicated, _
I seek the Beauty of Allah.

L4

There is no other way of love for us:
in every atom, - ‘
" I seek the Beauty of Allah Ra *

My body and spirit have been sacrificed in the Essence of
“Ya Hu”.
Even in existence
~ I seek the Beauty of Allah.

Fkxkk




- Introduction
Hadrat Sultan Bahu

1. See M@mall, Wadi-e-Soon Sakesar, Feroze Sons,
L"Im“1993

2 i) (born saint)
“And Wegnehlmmsdomwhenacluld” (Quran 19:12)

, ii) [Kaﬂm quxylba: The besic and most distinguished
formula in Islamic esoteric tradition for dhikr (Invocation).

| " 3. al-bay’ah: “The pact, in the spiritual order means the rite
. d:mmn;hlbtmﬂord:r the investiture of a sovercign.”

(Titus Burckhardt. An Introduction to Sufi Doctrine: “Glossary of
Arabic terms in the lest” - Labore 1959). .

Sulhpm Wuhullah Anfasal -Arifeen, Lahore. His uncle
Awammwwmomsmmam told that Hadrat Ali
bewmama&mmﬂwSpmlualmlmdbayahbetwemﬂm

aspirant and the Prophet (peace be upon him). P.195

4. Managib-i-Sultani by Sultan Hamid, the fifth in the line of

the saint’s descendamts. The only reliable book, originally written in

- Persian and its Urdu translation published by a publisher of Lahore,
contains information about his Ilfe that of his Sajjada Nashins and lns :
Klluhfa

S ll scems that Hadrat Sullan Bahu wrote books, treatises

and epmleswlnch were copied by hxs murrds' These books still reqmre
edmng and W tnmslahons

S 6 Likeuher Sufi poets of Punjab, he wrote his famous
W(m)mh@hnm His languagehassomeﬂmfs 7
beenmﬂadSuaﬁxdﬂecL '




7. Dahalsaweﬂ-kmwnfolmmllmdl,umandl'unﬂn
langml’orwofmuslon@ngsandmm

poetry. This form was especially popular among the peaple of Soon

Valley and Saraiki arcas.

~ Divani Bahu

L DiVUIiBaIu,SnltanBahuAcadﬂny,Lalmfe_,'lm

-2. kA_Ni:bolson,Selec(ndPoemfmmtheDlmehmns:
Tabriz. Preface p. ix

3. Dy AnmamSchnmmd,Asthmghavul.Nuv;ork,
1982, p. 23.

4. Dhakhirat al-Maluk, Tr. M. Ghulam Qadir, Lahore, 1334
AHp. 3. '

earth and the hills, but they shrank from bearing it and were afraid of |

it. And man assemed it. Lo! he hath proved tyrant and a fool. (33:72)
6. Profiessor A_). Arberry.

. 7. A. Von kremer, Geschiclite der herrsschenden des Islam,
p. 257, quoted by R. A. Nicholson, Divanc Shamsi Tabriz. p. Xxvi.

‘8. When Maulana Rumi remarked that he cared nothing for
poetry, he had actually emphasised his role as a Sufi teacher. Poeiry
was just a mean 10 an end. Like all Sufis, Sultan Bahu was also
conscious of his calling as a Murshid.

9. Sultan Bahu, Nur al-Huda ed Faqu' Nur Muhammad
Kulachi, 1980 p. 160.

' 10. Sultan Bahu. Kalid al-Tauhid, Urdu Tran., Lahore p. 11,

11, Sultan Babw, Abyat, Darbar Suoltan Bahu, Jhang.

ELati, PRI : £ Ry g o e
o oty g & UEE LR ThE 2 5

- Ah%'}ia SR T e RN i

e

" 12. Prof. Syed Ahmed Saced Hamadani, Sufi aur shair, Al-

'Mmylmzhm

13 For example we Rlsala Ghausia, latcl) published by
Hadrat Ghulam. Dastgu' Amdemy Darbar Sultan Bahu, Jhang, 1989.

la, Sultan Bahu, Nur al-Hada ed. Faqir Noor Muhammad.

Kulnclu, 1980, p. 122.

 Text

1. la maujud fil kaunain (no existent in both  worlds) -

According 10 the Sufi’s doctrine ‘of unity (wakdat. al-wujud), none
exists but God. All others exist only in Him. - -
Haqq (T null) One of the “Most Excellenl Names “of Allah: -
Fattah (Opener) Quran 34\-26 Judge ‘*All-knowing
~ Judge™. One of the Names‘of Allah. '
Quran: “Allah has ﬂll; ﬁst excellent Names call- oo Htm by
His names....” (7:180)

- hamih la kun (negate all) The Sufi negates all only to affirm
the Divine Umty

Hu al-Awwal, Hu al-Akhir (“He is the first and the last)
Quran: “He is the first and the last, the visible -and the
unscen. He has knowledge of all things” (57 3)

Hu al—Haq In Quramc verse 2-91, it means l—he Dwme
message.

CE. dbn Ataullah. Sufi Aphorisms, Tr. Victor Danner, Suhail
Academy. Lahore, 1985. p. 47 “He who knows God (al-Haqq)
contemplates Him in everything - He who is extinguished by

Him is absent from everythmg He who loves Him prefers

nothing o Him”,

Hu (He): In Egyptian mythology one comes across the two
names - Hwh and Ha&uer standing at the higher level in the

5



heirachical onder of gods and goddesscs. It secms that The

Rcal Names had their orign manmaleﬁﬁonnﬂm ‘

mmwu&mh&ﬁmmeludnmmmm

'Wﬂymdwﬁwmﬁmw-

Penguin Books, 1959. p.6)

} 2 Mq(l..ove)“dynamrclove" lhemwMessemeol'
God.

'%wﬁm Founlamht:\doflheq'esoflhe
Reality of Divime Essence, the Lord Love”. (Of the spirit by Sultan
Bahu! lsmmmhmbaﬁgnm Da!barSullanBallu

3. Ahmrl-lumibnMansuraHlalhj(d 922) adnsuple

of Sahl al-Tustari and a contermporary of Junaid, who was cruelly

execuled i Baghwdad in 922 for religion and political reasons”. In Sufi

hls(oryandpn&yhhmstandsasasymbolforonewlnmpted
mnyrdmnlmmmdwdfastmlove

Zulf@lock): in Sufi poetry it isused-as'a’nmﬂlorlo&mle'

many meanings in relevance (o the context. it mcans: i) theophany of
Majesty or thebphasty of any of the “most Excelient Names™ of Allah.
ii) attraction of Divine love, iii) various manifestions of manifestations
as well as the veils of Divine self. iv) invisible world eic, eic.

4. hasti (Existence) zi hasti khesh khud murdan: when onc
tastes the wine of love, his “commanding scif” dies. The lover now
lives only for love

.5,  Maikhana (tavern. winc shop) a melaphor for the
Murshid’s sbode.
. The world of necgation (la-ﬁul) the world of purc
’ mlelhgencc. and even the inmost soul of the perfect gnostic.

- Jom (Gdﬂet. cup of winc).
sharab (winc). love. tasle, intoxication in spiritual sensc,

intuition, spiritual knowledge, a stalc when one sudden)v secs A

ghmpu of spmmal light.

Fgm m ma wa man (Renounce | and we). “Rumi
Wﬁiﬂﬁ% there is no room for ‘we’ and “I". He also
peidcived his experience of An as a trip withowt ‘we’, intoxication
without wine, e without ‘we’ . and happiness without ‘we’
(A. Reza Arassgh Gmmhlosafhmd Routhledge and Kegan Paul,
Londnn,lm p 122)

: bm—ham zanam (throw away) The Sufi is always
i Hensevermvdytocastawmylheoldhabllsmdmsmw
,qflhe new modes of feeling, thought and action.

7. pari (fairy): the perfect way—farer of the Path, mursbid

“AhmydeareGod! lhmghlamcleenforgol, let me not love

- tlm,nl‘lloveﬂwenol (Georgel-lelben)

8 tﬂb:b.rphymns medmlmen
“0 li&mefromlhe grass! Idle lfmnl I fail™. (Shclley)

9 saqi. (cup—bearer) Il isa widely used metaphor which is
varlously npphed aceordmg to the context. It may mean God. the. -

/ Prophet, murshid, the beloved.

“Cupl-bener dearerlhan my eyes. I have not scen onc like

~ you in Iran, Iraq! Pour out such wine that | may leave myself.” (Rumi)

Trans: Dr. A.M. Schimmet.

10. ﬂnspoemtsadmloguebelweentheOmwlmnslhe
glorious, lhcgmmmgl.ordandlheseekcr who is lover. Dr. A. M.

Schimmet, however, remarks in a note: Thespwkmgsubjectmsome
verses in not clear”

B 1. .gnls.lmni shnhan (garden of the emperors). gulshan is the
spm_tual Station where one is blessed by the visions and spiritual

behr be-payan (lemess Ocmn) the spmtual world; the

" ocean ofkmledmlshnmlgss



14. naqsh-o-khal (features): The metaphor denotes various
meanings from the centre of the universe to the heart of the perfect

lab (lips) the cffusion, the spiritual overflowing.

aarid (cheek) theophany of Majesty and Beauly.

Bari: the Orxiginator, onie of the “the Most Gracious Names™.

15. make your foothold sure: “Believers! if you help Allah,
He will help you and make you strong”. (Quran. 47-7)

16. Bahu: the name of the Sufi poct. 1t literally means Ba
(with) Hu (He): “with He™.

7. “Throw away the rod,
Throw away the wrath:
O my God.
Take the gentle path”. (George Herbert)

- 19. matlub ain talib (The sought is the Sceker). See Sultan
Babu, Of the Spirit, trans. Prof. Hamadani, Hadrat Ghulam Dastgir
Academy, Darbar Sultan Bahu, Jhang. (Pakistan) 1996. “He plays the
game of love by Himsclf. He is Himself the sight. Himself the scer, and
. Himscif the sight; He is Himself the Love, Himsclf the lover and
- Himself the beloved™. P.16
' “He Himself is the speaker and Himself the spoken word; He
Himself is the writer and Himself the book; He Himself is the director

and Himself the directoed; He Himself is the Iover and Himself the
beloved™. P.21

“Beauty through my senscs stole:

Etmrson)

21. mmarha (snakes): curls like snakes: thcophanies which can
destroy if one is not prepared spiritually to sec.

“Love is swift of foot;
Love is 2a man of warre,
And can hit from afar”. (George Herben)

R

I yieided myself o the perfect whole™, (Ralph Waldo

21. M(B‘hmnslhrmd) a symbol of datachment

‘Mpoweramlawmcy mm-lmmm
‘worship and cbediesice. - )

23. Quran, 574

24. Quran: “We created man, W¢ know the promptings of
his soul, and are closer to him than (his) jugular vein. (50:16)

25. saiqul (polish): purification from evil, refinement of the
sell’ ' :

26. - Quran: “Unio Allah belongs the East and the West. and
whithersocver ye turn, there is Allah’s Countenance. Do'AllahnsAll—
Embracing, All-knowing. (2:115)

gibla. (prayes dircction) :

shariat Mwhowmadi (Sharia, the right path) Quran, 45:18
“And now have We set thee (O Muhammad) on a clear road of (Our)
Conunandment; so follow it ...” Trans: M. Pickthall.

’ 'diernHl(Ol{e,Olk): “recollection™, repetition of “He,
He”. “Hu" is oflen considered isw af-azam (the Greatest Name™).

28. fogr-o-fama: The emphasis on annihilation, (fwa) . and
becoming empty in order to be able 10 receive the Divinc is a central

- topic of the mystical poetry.

*... The Koranic staiement. ‘'You arc the poor and God is the
rich’ reminds man constantly of his poverty before the Lord who owns
evervthing and before whom the creature is so poor and insignificant
that it disappears. ‘When fogr becomes perfect, it is God’, as
widespeead saying claims. Thus sufism reached an equation of fagr,
“Poverty” and fama ‘annihilation which was poctically expressed by
Autar is the bast valley of AMantiq ut-tair”. (Dr. Schimmef)

29. .Iblis, the Devil, symbol of Pride.
man. mavi: man (1) mani (sperm). In the last verse. the poet
MMWMamloaqﬂmnpndelml)aMIM ,

hmbieheslmms(m Sperm)



33, Quran, 8:28 “And know that your possessions and your

~clﬁidmmawst.dndﬂuitw:thutahunmmmrd" Trans M :

Pickthail.

decree: you are my betoved™. (Of the Spirit, P.23)

mrﬁu(npoorman)Qumn ‘YouarcthepoorandGodlslhe'

rich™. (35: 16)

‘ 36. asl éhnney) Love for gnosis i.e. the illumination of
. Essgace. "ﬂu maswal laws of I-thou relationship which yield to
URILaTY EXpOTICHCS: imvolve basically three element: the ‘", known in
Sufism as love; “thou’ or the betoved; andlheprocessknownaslove
(A Rera Ansteh,ﬂh. CIL p 118) :

mujm:d free ef all attachments:
“Thewudlls l'mt theirs: but my Bek:wed is mine”. (Franc:s
Quarles) ..

38, «m br. Annemaric Schimmel has observed in-a.

note: “The last fine is mot quite clear. According to the lexicon,
gassabalk is a swmil-bird that lives near rivers. Ilseemslobeymlenr".

39. th Auaillah op. cit p. 51 “Somelimesv the gnostic
(al-aril) is ashawwid of submitting his urgent nced to his Lord. being

content with His will. So why should h¢ not be ashamed of submmmg ,

his urgent nced w0 a creature of His™?

40. Q_l_imn: “Evcmhing will perish‘save His Counienance™,
(28:88) ' : :
magami fana; perishable place, this world,

: baqa permancnce that is the life afier dcalh .Death is only =
short dark | passage to Etcrnal Light”. (W. Dawcnam)

42. kafir, infidel. The Sufi who has envisioned the Divine
Esacnce. :

diseiple to the higher level. The Sufi leaves the carlier stages behind
and achievcs to the highest point in the spiritual progress.

mufrid (Solitary): themﬁwhohasbmmethc beloved’
SnllanBahuhmsﬂfwasbmdmlhlhusmm“Hcmsp!easedlo ‘

kafir knnam,.cbn}'en to become infidle. The murshid 1akes the

‘a,,

Foly
e

_ 43‘ hfrmni ﬂzﬁmmgeofmﬁdehty,dnan“lanm-
mmrshid
bgﬁ'tkau themodﬂagcofmﬁdchty lheanmhﬂauonm
lhe?mhe!(PBUH)

7 dufr thalith, thethudstageofmﬁdemy The annihilation in

o Ailah resulting into-the illumination of the Essence.

CfRumi W‘henﬂle“lnm dmppeatsfmmlh:mof
l!ilGodthauﬂh hears and understands.
Whmthe"l"unot.dle“l“uthebmlhof(}od
lmadnwmrtoms“l"mthl-hm

| 48. Qnunn.1l43 "mdwhenMosescamemwappmmd

-trydandihhdhdmkenumhmhemd My Lord! Show me
(Thyseif), that | may gaze upon Thee. He said: Thou will mot sec Me, . -

but gaze upon the mountain”, Trans: M. Pickthall

“What bard,

At the height of his vision, can deem
. Of God, of the world, of the soul,

With a plainness as near, .

As flashing as Moses felt

When be lay in the night by his flock

On the starlit Arabian waste?

Can risc and obey ‘
m'beckoftbeq;mthhehm?(MatﬂwwAmld)

.49, baidkalnm(aneggofhuman nature). The human
mmmnsaﬂtheem!qudmesforsmnmaldevﬂopmemm
self-mahzatlon,soumlihennegg,

: ”the?hmxhuldsthephenixfm. _
- Leve’s architecture is his own”. (Richard Crashaw)



. 34 Cf Mubammad bin Wasi said, “]1 never saw anything
without seeing God therein™. (Reported by Ali Hejwiri in kashf al-

~ Mahjub)

c:mqmmism'mucmmnmmm :

kwusmﬂumr,buthdjwtsdmrkm;mdiﬂumhﬂrykwe
a phenomenon, whereas 1 Love the real”. (Ibn al-Arabi)
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